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Thursday, November 17, 2011

FRATERNITY GATHERING

6:00 PM  Liturgy of the Hours: Ramona Digre
6:30 PM  Rite of Welcoming for Shawn Hernandez: Lead by Nicole Paladie
6:45 PM  Opening Prayer: Nicole
· Snacks, Fellowship

· Announcements and Handouts
· Ministry updates and Check-ins
7:00 PM   Prayer, Formation and Gospel Study: 

· Review of SFO Rule 20 “From Gospel to Life” (Nicole)
· Discussion next Sunday’s readings, October 23, 2011 (Everyone)
· Fully Mature with the Fullness of Christ (Benet Fonck, OFM): Greg Brunn
· Candidacy Session 12, section 18: “In Intimacy with Jesus, In Conformity to Jesus” 

7:45 PM Fraternal Franciscan Spiritual Direction – Sr. Rafael Tilton
8:00 PM Closing prayer - Sr. Rafael
For Fraternity Discussion:

SFO Rule 20
The Secular Franciscan Order is divided into fraternities of various levels—local, regional, national, and international.  Each one has its own moral personality in the Church.  These various fraternities are co-ordinated and united according to the norm of this rule and of the constitutions.
COMMENTARY ON THE SFO RULE 

Official Commentary from the National Spiritual Assistants' Commission, Benet A. Fonck O.F.M., Coordinator.
Ordinarily, the gospel life of Secular Franciscans outlined in the second chapter (Rules 4-19) is developed and sustained within the framework of an organized community, called a fraternity, in each locality.  Hence “fraternity” is the topic of chapter three (Rules 20-26).  These fraternities are living and active communities.  They serve as expressions of loving and trusting relationships between members and as a legal unit of government.  They exist on various levels and have their own special character (#20).  They are given life and direction by their lay leadership and particular characteristics by their local needs (#21).  They exist with the approval of the Church (#22) and are nurtured by new members who have been prepared for commitment (#23).  Their meetings and contributions express their will to and sense of community (#24, 25).  Their spiritual growth is developed through assistance of clergy and religious.  


The chapter begins with outlining fraternity as the characteristic of all Secular Franciscan groupings, whether local, regional, provincial, national, or international (#20).  A new dimension given to Secular Franciscan life because of this paragraph is an awareness of (and, hence, a mandate to achieve) a fraternity spirit and style operating on levels beyond that of the local fraternity.  Regional, provincial, national, or international groupings are not just a federation of independent, semi-autonomous fraternities or a forum for exchange, but actually a fully operating community with its own character, interactivity and authority as defined by the statutes.
Readings for Sunday, November 20, 2011 (Solemnity of Christ the King)

Reading 1: Ez 34:11-12, 15-17 “The lost I will seek out, the strayed I will bring back”
Responsorial Psalm: Ps 23:1-2, 2-3, 5-6 
Reading 2: 1 Cor 15:20-26, 28 “The last enemy to be destroyed in death”
Gospel:  Mt 25:31-46 “Inherit the kingdom prepared for you”
Jesus said to his disciples: "When the Son of Man comes in his glory, and all the angels with him, he will sit upon his glorious throne, and all the nations will be assembled before him. And he will separate them one from another, as a shepherd separates the sheep from the goats. He will place the sheep on his right and the goats on his left. 

Then the king will say to those on his right, 'Come, you who are blessed by my Father. Inherit the kingdom prepared for you from the foundation of the world. For I was hungry and you gave me food, I was thirsty and you gave me drink, a stranger and you welcomed me, naked and you clothed me, ill and you cared for me, in prison and you visited me.' Then the righteous will answer him and say, 'Lord, when did we see you hungry and feed you, or thirsty and give you drink? When did we see you a stranger and welcome you, or naked and clothe you? When did we see you ill or in prison, and visit you?' And the king will say to them in reply, 'Amen, I say to you, whatever you did for one of the least brothers of mine, you did for me.' Then he will say to those on his left, 'Depart from me, you accursed, into the eternal fire prepared for the devil and his angels. For I was hungry and you gave me no food, I was thirsty and you gave me no drink, a stranger and you gave me no welcome, naked and you gave me no clothing, ill and in prison, and you did not care for me.' Then they will answer and say, 'Lord, when did we see you hungry or thirsty or a stranger or naked or ill or in prison, and not minister to your needs?' He will answer them, 'Amen, I say to you, what you did not do for one of these least ones, you did not do for me.' And these will go off to eternal punishment, but the righteous to eternal life."

A reflection question on this Gospel from “God’s Word is Alive” by Alice Camille:

     You know the line: There are two kinds of people….Well, the Christian punch-line is, yes, there are sheep and there are goats. You and I may appear more or less the same at first glance. But inside one of us may be a sheep destined for God’s pasture, and in the other, a goat with a lot to answer for.  I would hate to be divided from you.  I would hate to be snatched up to a great place, knowing you are in an eternally worse one.  I would hate it even more, to be honest, if it ends up the other way around!  But how can we know if we will be together or apart, in a wonderful world or an abysmal state?
     Jesus is not going to leave us hanging on this one. It is too important to gamble on, so he gives us the criteria right here, a role play for the exit interview. These are, in fact, the final exam questions in advance, so we can cram to our heart’s desire.  The answers are simple, as it turns out: compassion and justice.  If we are just and compassionate with one another, we will all be revealed to be sheep.  But, if we take a look at the world, we know that we are not all sheep.
     Group work is preferable on this final exam, so let’s be church and share what we know. We can resolve to be people of compassion and justice. At the close of another church year, we do not know how near the day and hour might be.

************************************
Coming Events:
· Saturday, November 5, 2011: SFO prayer service at 10:00 AM in the chapel at St. John the Evangelist.  Prayers for community intentions.
· Tuesday, November 22, 7 PM; Seminar at Holy Spirit Church, Rochester: "Everyday Justice for Everyday Catholics".  Tom Thibodeau, MA, Associate Professor of Religious Studies, Viterbo University.  
************************************
Reflections
We continue a reflection on the contemplative mind that was initiated in a previous issue with a essay from Fr. Richard Rohr, OFM.  

This week a reflection is from Fr. Ronald Rolheiser, OMI.  (editors note: Fr. Ron is probably the wisest man I have ever encountered in person—gb)  This essay is a bit long, but worth the space. I think you will want to read it more than once.

OF NIETZSCHE, FEUERBACH, AND DARK NIGHTS OF THE SOUL

     Few people have ever written as penetrating a critique of faith and religion as have Friedrich Nietzsche and Ludwig Feuerbach. "God is dead," Nietzsche declared, "and we are his murderers!" And we murder God, he contends, in subtle ways to which we are entirely blind. 
     In a vast over-simplification, their critique might read as follows: Faith and religion are, in the end, human projections. We believe in God because we need to, pure and simple. We create God to serve our own needs. We need to believe in God because without a belief in God we cannot deal with the pain, brokenness, inadequacy, and limits within our own lives. We lack the vision and the courage to live without a god; thus the opium of faith and religion. God and religion are drugs we create for ourselves to get us through the pain of life and give us hope for something beyond.

     But this accusation is not their major challenge. More challenging is their assertion that we create God because we need to rationalize our choices by putting them under a divine cloak. God isn't just the great opium we ingest to numb our pains and disappointments, God is especially the great rationalization, the great justification, the great sacred permission we need in order to serve ourselves and still be under the illusion that we are serving a higher, sacred cause.

     It doesn't take much looking around to see why they say this. Everywhere, it seems, we are manipulating faith and religion for our own benefit. Someone once quipped that God made us in his own image and likeness and we have never stopped returning the favor. Faith and religion rarely work purely. Invariably some human element is very evident within them. 
     One only has to look at the role religion has played in history to see overwhelming evidence for this. Today, for example, we see every form of violence being justified in God's name, most evident of course in extremist Islam, but hardly limited to that. And we see the same thing everywhere within our private histories. All of us tend to somehow manage to have God on our own terms, in ways mostly advantageous to us, and in ways that let us rationalize our decisions and have God and religion give their stamp of approval. 
     So what's to be said about all of this? John of the Cross, I suspect, would say that Nietzsche and Feuerbach are 98% correct. Most of the time, we are manipulating God and religion to suit our own needs. But ... and this makes all the difference  ...  Nietzsche and Feuerbach are 2% wrong and, in that 2%, God can find the space to flow purely into our lives and religion can find the space to mediate God's presence and truth in purity. 

     Admittedly, human nature being what it is, we are forever unconsciously trying to fit God to our own needs. We don't easily or naturally let God put a rope around us and take us where we would rather not go. We want God, religion, and truth, but on our own terms. Church-wise, we have the same proclivity. Churches too find it hard to let God put a rope around them and take them to places where they would rather not go. However at a certain time God puts and end to that by plunging us, individually and sometimes as whole church communities, into what the mystics call a "dark night of a soul". What is this? 

     What happens in a "dark night of the soul" is that both our imaginations and our hearts are emptied and dried of all meaningful thoughts and feelings about God. We are driven to our knees in helplessness and find ourselves in a state where all our efforts to capture God in our imaginations and in our feelings are futile. Try as we might, all of our former thoughts, feelings, and securities about God, even our feelings about God's very existence, are now empty and dry and no longer able to serve us. We are left, at the level of thought and affectivity, feeling like an atheist or an agnostic. 
     But, as Jurgens Moltmann puts it, our faith begins at the exact point where atheists think it must end, in the taste of nothingness, in emptiness, in darkness, and in the complete powerless to imagine God's existence or affectively sense God's presence.  In that emptiness and powerless, God can finally begin to flow into our lives purely, untainted, unaffected by our own needs, expectations, and imaginative constructs. Our very emptiness, dryness, and imaginative and affective impotence are what render us incapable of manipulating God. We are too weak to taint the inflow of God into our lives. Real faith and real religion begin there. 
     When we are completely down-and-out in terms of our own faith and religious securities, God can finally begin to mold us in his image and likeness and flow into our lives pure and untainted. 
